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Abstract 

Sharankumar Limbale’s novel Hindu (1994) stands as a seminal work in contemporary Dalit literature, 

offering a powerful critique of caste-based violence and systemic oppression in Indian society. This paper 

examines the various forms of Dalit resistance depicted in the novel, analyzing how Limbale’s narrative 

challenges hegemonic Hindu ideology while exposing the brutal realities of caste discrimination. This study 

argues that Hindu presents resistance not merely as reactive protest but as a multifaceted struggle encompassing 

educational advancement, political mobilization, religious transformation, and cultural assertion. The novel’s 

portrayal of the murder of Dalit activist Tatya Kamble serves as a focal point for examining how caste violence 

perpetuates systemic inequality while simultaneously catalyzing forms of collective resistance. By centering Dalit 

voices and experiences, Limbale’s work contributes to what he terms “Dalit aesthetics”—a literary framework 

that prioritizes authenticity, lived experience, and social transformation over traditional literary conventions. This 

analysis demonstrates how Hindu functions as both literary artifact and political document, challenging readers 

to confront the enduring realities of caste oppression while envisioning possibilities for social justice and human 

dignity. 

Index Terms: Dalit Resistance, Sharankumar Limbale, Hindu, Caste Oppression, Protest, Equality, Brotherhood. 

Introduction 

Sharankumar Limbale’s Hindu (1994) emerged from the vibrant Dalit literary movement that gained 

momentum in Maharashtra during the 1960s and 1970s, fundamentally challenging the aesthetic and ideological 

foundations of Indian literature. As a work that “artistically portrays the sorrows, the tribulations, slavery, 

degradation, ridicule and poverty endured by Dalits” (Limbale, Towards an Aesthetic of Dalit Literature 15), the 

novel represents a crucial intervention in India’s ongoing struggle with caste-based discrimination and violence. 

Published originally in Marathi and later translated into English by Arun Prabha Mukherjee, Hindu confronts 

readers with the stark realities of caste conflict while simultaneously documenting various forms of Dalit 

resistance that challenge the dominant social order. 
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The significance of Limbale’s work extends beyond its literary merits to encompass its role as what 

Mukherjee describes as “the product of an organized social struggle” (xiii). Unlike conventional novels that focus 

on individual psychological development or romantic narratives, Hindu centers on the collective experience of 

Dalit communities and their systematic marginalization within Indian society. The novel’s narrative structure, 

built around the murder of Dalit activist Tatya Kamble, serves as both a specific case study of caste violence and 

a broader allegory for the ongoing struggle between oppressive caste hierarchies and emerging Dalit 

consciousness. 

Limbale’s theoretic structure for Dalit literature, articulated in his critical work Towards an Aesthetic of 

Dalit Literature, provides essential context for understanding Hindu’s literary and political significance. He 

argues that Dalit literature possesses distinct characteristics that differentiate it from mainstream Indian writing, 

particularly its commitment to “life-affirming values” and its ability to “raise the readers’ consciousness of 

fundamental values of life like equality, freedom, justice and fraternity” (34). This aesthetic philosophy 

undergirds Hindu’s narrative approach, which prioritizes social documentation and political consciousness over 

traditional literary concerns such as formal innovation or universal themes. 

 The novel’s exploration of resistance takes multiple forms, ranging from individual acts of defiance to 

collective political mobilization. Through characters like Tatya Kamble, who uses Ambedkarite theater to 

challenge caste orthodoxy, and the various community members who struggle against economic exploitation and 

social marginalization, Limbale presents a complex portrait of how oppressed communities develop strategies for 

survival and transformation. The narrative’s focus on the aftermath of Kamble’s murder—including the 

community’s efforts to rebuild their lives and maintain their dignity in the face of ongoing persecution—

demonstrates how resistance operates not only in moments of direct confrontation but also in the daily practices 

of cultural preservation and social solidarity. This paper examines how Hindu contributes to broader discourses 

on caste, resistance, and social transformation in contemporary India. 

 

Caste Violence and Systemic Oppression 

Sharankumar Limbale’s Hindu presents caste violence not as isolated incidents but as systematic 

manifestations of deeply entrenched social hierarchies that permeate every aspect of Indian society. The novel’s 

central event—the brutal murder of Dalit activist Tatya Kamble—serves as a paradigmatic example of how caste-

Hindus employ violence to maintain their social dominance when challenged by Dalit assertion and mobilization. 

As the narrative reveals, Kamble’s murder was precipitated by his use of “Ambedkarite theatre” to challenge 

established caste orthodoxies and encourage Mahars to convert to Buddhism. 

The novel’s portrayal of violence extends beyond physical brutality to encompass what can be 

understood as structural violence—the systematic denial of basic human rights, economic opportunities, and social 

dignity. Limbale documents how Dalits are excluded from mainstream village life, forced to live in segregated 

areas outside village boundaries, and denied access to public spaces and resources. The burning of the 

Dalit basti (neighbourhood) following Kamble’s murder exemplifies how caste violence operates at both 

individual and collective levels, targeting not only specific activists but entire communities that dare to challenge 

the status quo. 

Through his detailed documentation of everyday humiliations and systematic exclusions, Limbale reveals how 

caste oppression functions through both spectacular violence and mundane discrimination. The novel 

demonstrates how Dalits are denied access to temples, wells, and other public spaces, while being forced to 

perform degrading labour and accept substandard living conditions. As one passage illustrates the profound 

psychological impact of such treatment: “We are supposed to say our prayers from the steps outside. Our entering 
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of the temple will make God impure” (Limbale, Akkarmashi 62). This religious exclusion represents a particularly 

insidious form of violence that denies Dalits not only physical space but also spiritual dignity and communal 

belonging. 

The economic dimensions of caste violence receive detailed attention in Hindu, where Limbale exposes 

how upper-caste communities maintain their dominance through control of land, employment, and economic 

resources. The novel shows how Dalits are relegated to the most menial and dangerous occupations while being 

denied fair compensation for their labor. The description of Dalits being forced to eat scraps and leftovers—what 

Valmiki terms joothan—symbolizes the broader economic marginalization that characterizes caste oppression. 

As Limbale observes: “Our village has provided us with bread so we owe much to them. They did provide bread 

but in exchange satisfied their lust with our women. I can bear to think of Masami caught between bread and lust. 

Who will rescue my mother? She will die blemished, an object of someone’s lust” (The Outcaste 64). 

The novel’s representation of caste violence is particularly sophisticated in its analysis of how oppression 

operates through both coercion and consent, revealing the complex mechanisms through which dominant groups 

maintain hegemony. Limbale shows how some Dalits, like the character Milind Kamble, become complicit in 

their own oppression by accepting “scraps that the Savarnas throw in his way: liquor, restaurant-meals and sex” 

rather than maintaining solidarity with their community (Hindu xxi). This internal fragmentation represents 

another form of violence—the psychological and social fragmentation that results from systematic oppression and 

the desperate strategies individuals adopt for survival. 

The gendered dimensions of caste violence receive particular attention in Hindu, where Limbale 

documents how Dalit women face intersectional oppression that combines caste-based discrimination with sexual 

exploitation. The novel reveals how upper-caste men routinely sexually abuse Dalit women with impunity, using 

their caste privilege to escape accountability while simultaneously reinforcing both caste and gender hierarchies. 

This analysis demonstrates how caste violence cannot be understood apart from other forms of oppression, 

requiring intersectional approaches that recognize the multiple vulnerabilities experienced by different members 

of Dalit communities. 

Through its comprehensive portrayal of systemic oppression, Hindu challenges readers to understand 

caste violence not as aberrant behavior by individuals but as the logical outcome of a social system built on 

inequality and exclusion. The novel’s detailed documentation serves both artistic and political purposes, providing 

testimony to Dalit suffering while simultaneously creating the foundation for resistance and transformation. By 

refusing to minimize or romanticize the realities of caste oppression, Limbale creates a literary work that functions 

as both artistic achievement and political intervention. 

 

Forms of Dalit Resistance in Hindu 

While Hindu unflinchingly documents the brutalities of caste oppression, the novel’s primary 

contribution lies in its sophisticated analysis of how Dalit communities develop and deploy various forms of 

resistance against systemic marginalization. Limbale presents resistance not as a singular phenomenon but as a 

multifaceted struggle that operates simultaneously on cultural, political, economic, and religious levels. Tatya 

Kamble embodies one form of resistance through his use of Ambedkarite theater to challenge caste orthodoxy and 

promote Buddhist conversion among Mahars. His theatrical performances function as both entertainment and 

political education, using cultural expression to transmit ideas about dignity, equality, and social transformation. 

 The novel’s portrayal of collective memory and testimony represents another crucial form of resistance. 

Through its documentation of caste violence and its aftermath, Hindu participates in what can be understood as a 

broader project of counter-hegemonic knowledge production. As Limbale argues in his theoretical writings, Dalit 
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literature serves to challenge “the claims of universality made by mainstream high caste writers and its critics by 

pointing out that they either ignore Dalits altogether or misrepresent them” (Hindu xv). The novel’s detailed 

attention to Dalit experiences and perspectives functions as a form of epistemic resistance, challenging dominant 

narratives about Indian society while centering previously marginalized voices and experiences. 

 Religious conversion emerges as a particularly significant form of resistance in Hindu, reflecting the 

broader influence of Ambedkarite ideology on Dalit political consciousness. The novel presents Buddhist 

conversion not merely as a religious choice but as a political act that challenges the fundamental premises of 

Hindu caste hierarchy. By embracing Buddhism, Dalits reject the religious framework that justifies their 

oppression while asserting their right to spiritual dignity and equality. As Ambedkar himself argued in his critique 

of Hinduism: “No religion stands on the foundation of humanity. They all stand on the concept of God. We talk 

so much about God: But do we ever talk about humans?” (Limbale, Hindu quoted passage). 

The novel also examines how education functions as a form of resistance, though Limbale presents a 

nuanced view that recognizes both its liberating potential and its limitations within existing power structures. 

Characters who achieve educational advancement often find themselves in contradictory positions, gaining access 

to new opportunities while simultaneously becoming alienated from their communities. This tension reflects 

broader questions about how individual advancement relates to collective liberation, and whether reformist 

strategies can adequately address systemic oppression. 

Economic resistance takes various forms in Hindu, from individual strategies of survival to collective 

efforts at economic self-determination. The novel documents how Dalits develop alternative economic networks 

and support systems in response to exclusion from mainstream economic opportunities. However, Limbale also 

reveals how economic vulnerability makes communities susceptible to co-optation and manipulation by upper-

caste politicians and businessmen who exploit Dalit desperation for personal gain. 

The novel’s most sophisticated analysis concerns the internal dynamics of Dalit resistance movements, 

particularly the tensions between different strategies and the challenges of maintaining unity in the face of external 

pressures and internal disagreements. Through characters like Milind Kamble, Limbale explores how individual 

desperation and opportunism can undermine collective struggle, while also examining the systemic factors that 

create such pressures. As he observes: “We cannot blame everything on outsiders. We have to look at our own 

faults. Milind Kamble and his types need to be exposed for the sake of the health of the movement” (Hindu xxi). 

The novel’s treatment of gender and resistance reveals how Dalit women develop specific strategies for 

challenging both caste and patriarchal oppression. Through characters like Savita Kamble, whose “nervous 

breakdown” following her husband’s murder is questioned by defense lawyers seeking to undermine her 

testimony, Limbale shows how women’s resistance often takes forms that are not immediately recognizable as 

political action. The novel suggests that women’s persistence in maintaining households, preserving cultural 

practices, and transmitting knowledge to future generations represents a form of everyday resistance that sustains 

communities through periods of intense persecution. 

Cultural resistance appears throughout Hindu in various forms, from the preservation of oral traditions 

and folk practices to the creation of new forms of artistic expression that celebrate Dalit identity and experience. 

The novel itself functions as a form of cultural resistance, challenging dominant literary conventions while 

creating space for Dalit voices and perspectives. By refusing to conform to traditional narrative structures or 

aesthetic expectations, Limbale’s work demonstrates how literary innovation can serve political purposes while 

maintaining artistic integrity. 

Through its comprehensive examination of resistance strategies, Hindu avoids both romanticism and 

despair, presenting a realistic assessment of both the possibilities and limitations of Dalit liberation struggles. The 
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novel suggests that effective resistance requires multiple approaches operating simultaneously, while also 

recognizing that systemic change demands sustained commitment and strategic thinking. By documenting both 

successful and failed attempts at resistance, Limbale provides readers with a complex understanding of how social 

transformation occurs and the various factors that influence its success or failure. 

 

The Role of Education and Ambedkarite Ideology 

The influence of Dr. B.R. Ambedkar’s philosophy permeates Hindu through multiple narrative threads, 

reflecting his foundational role in shaping modern Dalit consciousness and resistance strategies. Limbale’s 

portrayal of education as a tool for liberation directly echoes Ambedkar’s famous slogan “Educate, Agitate, 

Organise,” while simultaneously examining the complex ways that educational advancement intersects with caste 

oppression and community solidarity. The novel presents education not as a panacea but as one essential 

component of a broader struggle for social transformation that must address systemic inequalities at multiple 

levels. 

Ambedkar’s critique of Hinduism as incompatible with principles of equality and justice provides the 

ideological framework for understanding the religious dimensions of resistance in Hindu. The novel’s portrayal 

of Buddhist conversion reflects Ambedkar’s argument that “It is not possible to break Caste without annihilating 

the religious notions on which it, the Caste system, is founded” (Annihilation of Caste). Through Tatya Kamble’s 

advocacy for conversion and his use of theater to promote Ambedkarite ideas, Limbale demonstrates how 

ideological struggle operates as a crucial component of broader resistance movements. 

The novel’s treatment of political organization reflects Ambedkarite principles while also examining the 

challenges of maintaining ideological purity in the face of practical political pressures. Characters who become 

involved in formal political processes often find themselves compromising their principles for short-term gains, 

illustrating what Ambedkar identified as the danger of co-optation by dominant political forces. The formation of 

competing organizations like Bhimashakti and Shivashakti in the novel reflects real-world tensions between Dalit 

assertion and upper-caste backlash, demonstrating how political mobilization can both advance and complicate 

liberation struggles. 

Limbale’s analysis of internal conflicts within Dalit communities reflects Ambedkar’s recognition that 

liberation requires not only external struggle against oppressive forces but also internal transformation of 

consciousness and social relations. The novel’s critique of characters who betray community interests for personal 

advancement echoes Ambedkar’s warnings about the dangers of individualism and the necessity of collective 

action. As the narrative demonstrates through multiple examples, the success of resistance movements depends 

on maintaining solidarity and shared commitment to principles of justice and equality. 

The novel’s engagement with questions of identity and belonging reflects Ambedkarite themes while 

also exploring their contemporary relevance. Characters struggle with questions about whether to embrace their 

Dalit identity as a source of pride and political mobilization or to seek assimilation into mainstream society 

through educational and economic advancement. This tension reflects broader debates within Dalit communities 

about strategy and goals, debates that Ambedkar himself navigated throughout his career as both reformer and 

revolutionary.  

Through its sophisticated engagement with Ambedkarite ideology, Hindu demonstrates how intellectual 

and political traditions continue to evolve through lived experience and contemporary struggle. The novel suggests 

that Ambedkar’s legacy lies not in rigid adherence to specific strategies but in the ongoing commitment to 

principles of justice, equality, and human dignity that must be continually reinterpreted and reapplied to changing 
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circumstances. By grounding theoretical concepts in specific social contexts and individual experiences, Limbale 

shows how abstract ideas about liberation become concrete practices of resistance and transformation. 

 

Conclusion 

Shiva Prasad opines that “The Dalit writers’ critical engagement enables them to show that Indian 

literature is elite and caste-Hindu in nature. The canonical writers of Indian literatures generally did not discuss 

‘caste’, class, gender and other graded inequalities in a radical way” (40). Opposed to canonical mainstream Indian 

writers, Sharankumar Limbale’s Hindu stands as a landmark achievement in Dalit literature, offering a 

sophisticated analysis of caste violence, systemic oppression, and the multiple forms of resistance that emerge 

from marginalized communities’ struggles for justice and dignity. Through its unflinching documentation of the 

brutal murder of Tatya Kamble and its aftermath, the novel provides readers with both a specific case study of 

caste conflict and a broader meditation on the dynamics of social transformation in contemporary India. The 

work’s significance extends beyond its literary merits to encompass its role as a form of political intervention that 

challenges dominant narratives about Indian society while centering previously marginalized voices and 

experiences. 

 The novel’s portrayal of Buddhist conversion, educational advancement, and political organization 

reflects the ongoing relevance of Ambedkar’s philosophy while also revealing the challenges and contradictions 

that arise when abstract principles encounter complex social realities. Through its critique of internal conflicts and 

betrayals within Dalit movements, Hindu avoids romanticization while maintaining commitment to the possibility 

of transformation. 

Hindu’s contribution to contemporary discussions of caste, resistance, and social transformation cannot 

be measured solely in literary terms but must also be understood in terms of its political impact and its role in 

broader struggles for justice and equality. By providing testimony to Dalit experiences while simultaneously 

offering analysis of resistance strategies and their limitations, the novel functions as both artistic achievement and 

political document. It challenges readers to move beyond sympathy or pity to develop the kind of critical 

consciousness that can support genuine social transformation. 

The novel ultimately suggests that the struggle against caste oppression is not simply a matter of 

reforming existing institutions but of fundamentally transforming social relations based on principles of equality, 

justice, and human dignity. Through its comprehensive portrayal of both oppression and 

resistance, Hindu contributes to broader conversations about how literature can support social transformation 

while maintaining artistic integrity and political relevance. 
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